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THE BOOK
OF THE GRADUAL SAYINGS
(ANGUTTARA NIKAY 4)

Hoacur to that Exalied One, Arshant, the Fuily
Enlightened One

THE BOOK OF THE FOURE

PART Ii
(THE FIRST FIFTY SUTTAS)
CuaprEr [—AT BHANDAGAMA.
§1{1). Undersiending. .
Tave have I heard: On & ¢ertain occasion the Buwlted One
wag staying awong the Vajjisns, 2t Bhandagime.! Then the
Ezsltad One eddressed the monks, asying: ‘ HMonks.'

* Ves, Lord,” replied those monks to the Exalted One. The
Bxalted One said:

‘Monks, it is through not understanding, through nod
pensteating four thinge that we have thus gone on faring,
thus gone cn runuing this long time, both you and I.  What
four things ? . .

It ju through ot understsnding, tbrough net penetreling
the Ariyan virtue, monks, the Arvivan conceatraiion, the
Artyna wisdom: it is through not uederstending, not penetrat-
ing the Ariyan release that we have thus gone on fering, thes
gone on renning this long time, both you and 1,

Now, monks, when the Arivan wvirtue, the Ariysn concen-
tenvion, the Artyan wisdom and the Ariyan rebease sre under-
stced and penetrated, cut off ia the craving for becoming,

YO DL, 122 (M, Pariniibdne Suite).  ‘ Becoming ' stende ub once
for staze, ploace and durntion. Ths village seems ot to by aryasd alvs-
where.
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destroyed is the cord of becoming,! there is now no more sgein
of becoming.’

Thus spake the Exalted One.  Sosaying the Wellfurer added
tais further os Teacher:

' Virtue and concentration, wisdom, releare
Beyond compare,— these things by Gotama
Of famous name were fally understood.
"hus, fully comprehending them, the Buddha,
Eader of I, Teacher with opened eyes,
Utterly calmed * taught Dhamma to the monks.’

§ 11 (2). Fallen awuy.

"Monks, he who possesses not four qualities is snid to be
fellew away from this Dbamme-discipline, What four ?

He who possesses noy the Ariyan virtues. . . the Ariyan
concentration . . . the Ariyan wisdom . . . the Ariyan re-
lease 39 said Lo be falles awey from this Dhasama-disciplize.
These are the four . .,

But, monks, be who possesses thess four qualities is eaid
zot to be fallen away {rom thie Dhavoms-diseipline, Wkat
four ¥ {repeat).

Ceasing they fall, and, falling from one life,
Greedy fot life renewed they come again.s
Done is the task, cnjoyed th’ enjoyable:
And happiness by happiness is won.’*

b Bhava-mettizrafjs, ' by whick beings are, Iike csstle, tiod loguthor
by the neck, led on to euch and such becoming.' Jomy.  In the sute ot
D. ii{Kotigtma} it is the penctration of the Four Truths which leads to
this result, the words of Lho gathd there being similar to those of our Inet 5.

* Porinibhulo,

> At Theg, v, 83 Bretkr., p. 642 of. Gotumaa e Man, §7. Our Comyp.'s
interp, differs from thet on Thap. [whers birds of prey pounce, paten,
on (allen flesh (cufd) and pounce greedily sgain). Here, however, Comy.
ruyar Ye culd, fe palandi @ ye palild, le ould 1 ewialls poetitd, patitalic culd &
Stk

! 1 quole Mo, Rhys Davids's note on Brethr. loc. cit.: 'ie, says ihe
Commentary (ascribsd to Dhemmapils): ™ By ihe keppinws of the
aftaiament of fruition hoe Nibbéns, which iz beyonnd bsppiness {or ia
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§itl (3). Uproated (s),

* Monka, possessed of four qualities the ioolish, sinful, un-
worthy! man cairies ebout with him an uprooted,® lifeless
self, iz blameworthy, is cansurad by the intelligent end Legers
much demerit. What four ?

Witkout test or serutiny he speales iy praise of what deserves
ot praise: likewise be spesks Llaming things deserving praise.
Without test or scrutiny he shows apyprecintion where there
should be none. Likewise when uppreciation should be shown
he skows displeusure.  Tlhiese are the four gualiries.?

But, monks, possessed of four quulities the wice, virtuous,
worthy maxn carries pbout with him « self not uprooted, not
lifeless, is not blaméworthy, is not censured by the intelligent
and begets muck merit, What four 7 (Theoppositcqualities.)

Who praiseth him who shouid be blamed,
Or blameth who should praisid be,

He by his lips stores up ill-luck

And by thet ill-luck wins no bliss,

Smsll i the fil-luck of & man

Who gambling loseth all his wealth,
Greater by fer th' ill-luck of him

Who, losing ull and losing self,

"Gainst the Wellfarers fouln his mind.

exeoeding greet heppiness, cecunia-sidhap), been won, sod by thet happi-
ness of insight, which has bocome o bappy mode of procedure, bos the
bliss of Fruiticn, of Nibbiina, been reached.” The lattar interpretation,
83 Dr. Neumsnn hee pointed out—winning happiness by happines—is, in
the Majjnimu-Nikiya (i, 93 f.), contrestad with the Jain point of visw:
' Noy, {riend Gotems, happiness is not to be got ot by happincss, bub
by suffering,''—thy ascetic standpoint {¢f. Further Dinlogues, i, 68} Hewy
our Comy, tauch less convincingly simply deseribes o eerics: * By humen
bappiness, Seavenly happiness: by muning-bappiness, the happiness of
insight: by this, path-happiness: by path-happinese, froition-happinean:
by this, Nibbins-happintaais won.'

b Augsppuniscnaniya,  GF (nfre, text 32, § 31

* {f. 4.1, 105 (of three things); &.5. i; infra, text 84 and §222; ii, 183
(of dve thiags). Av p. 22! siland vidarali,

? Am2b § 83 infra.
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Whoso reviles the Wory Cnes,

in speeck and thoughs designing ilt,
¢r an bundred thousand periods,
For six snd thirty, with Sve more
Such periods, to Purgatory's docmed.

!-;,J el

-1

§ iv (4). Uprooted (B).

" Monks. by wrong conduet towards four persens the feolish,
sinfil. wnwarthy man carries wbout? with him an uprooted,
Lifeless self, s blameworthy, is censured by the intelligent, and
agets much demetit.  Who are the four ?

Bopks, it is by wrong conduct towards mother, father, &
Tathigata, and o Tethigata's followera that the foolish, sinful,
unworthy man , . . begeis much demerit,

But. monks, by right conduct towards {these same) foux . | .
the wise. virtueus, worthy man carries about with him r geif
not wpreoted. pot sileless: he is not blamewerthy ., | . ke
bagets much merit.

Hother and inther and the Enlightened One,
Tothigata, and those wko follow himm,
Whose entreateth il steres up much woe.
For such il deeda to parents, in this life

The sages blame that men, and in the life
That foilows to the piace of woe he goes.
Mother and inther and the Enlighteced Oze,
Tathigzte, and those who follow him,
Whoso entreateth well stores up much waesit.
For such gond deeds to parents, in this life
The sages praise that men, snd afterwards
In the world of heaven jie wins bappiness,’

§ v (B With the stream,®
‘Monks, these four persons sre found existing in the worid.
Vhat four 1
The person who goes with the stream, he who goes against

? Thesg verees ere at On, vw. 657-00; 9.4, 142; 4. v, 171; Nexs, 132,
* & 5t taws. of efdnay parhorati, epro, § 35 infre, § 121, eto.
T Amwecle, Al Pugm, p. 82,

v, 5, 5 The Book of the Fours 3

the atream, he who stands fast, end he who has crossed over,
hzs gone bevond; who stands on éry laad,—a bréhmip.

And of what sort, monks, is the person who goes with the
siream ?

¥ere in the world, monks, a certain persen indulges his
negsions and does wrong deeds.  This one is called 2 person
who goes with the stzeam.”

And of what soxi, moznks, is the person who goes sgainst
the streem ?

Here in the world, monks, & certain person indulges vot his
passions, he does no wropg deed, but with suffering snd
dejection, with tearful face and lsmenptation lives the God-
life, complete and utterly fulfilied. Thia one is calied “a
person who goes agaiust the stream.”

And of what sort, wonks, ia the person who stands {ast B

Here in the world, monks, 2 certain persen, by destroying
the five fetters that bind to the lower worlds, is reborn spon-
taneougly, there measnwhile to pess utterly away, of a zature
to return rom thet world noe more. This one is called “a
person who stands fast.”

And of what sort, monks, iz the person whe hes crossed

ver,” gone beyond, who stands on dry land,—a brikmin ¥

Here in this worid, monks, a certain person, by the de-
stzuction of the Bsavss, realizes in this very life, by himseif
thoroughly comprekending it, the heart's release, the release
by wiadom, which is free from the ssavas, and having attained
it abides vherein, This one, monks, iz called “* a person who
has crossed over, gone beyond, whe stends on dry land,—&
brahmin.”

Theee four persozms, monks, are found existing in the world,

Whoso give rein to passions, in this world
Not passion-ireed, in sense-desircs delighting,
These oft and oft subject to birth and eld,
Bondsmen to craving,® down the current go.

+ Thitatio=thite-sabiivo. t Finnoeoghay taritud thite. Comy.

8 Of. 8.1, 47 iv, 174; Dhp., chap. 26 (Brahmena-vagp ) w=scfiho, niddono,
Comy,  Cf. Netti, 187 (ayan osekho).

¢ Tapkidhipanné =afjhotihatd, ajjkopelhd, Comy.
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Therefore the sage, bere fized in mindiulness,
Not following after lusts snd evil deeds,

Tho" he may sufler, should abandon® passions.
"Tis he, men say, who 'gainst the owrent goea.

Who hath cast off the five depravities?

A perfect pupil be, that cannot fail,®

Master of mind,¢ with faculties subdued,—

He is “ the man who standeth fast,” they say.®

He, comprehending all siates, high and low ®

In whom all states are quenched, ended, exist not,—
He, knowing all,” the God-life having lived,

¥s called “ world-ender, who hatk passed bsyond ".'#

§ vi (8). Gf small learning®

* Monks, shese four persons sre found existing in the world.
Wket four ?

One of small lesrning, who profits not by his learning™
ore of small learning, who profits by his lesrning: one of wide
learcing, who profits ot thereby: one of wide learning, who
profita thereby.

And in what way, monks, is & person of small learning wot
profited thereby ?

In this case, monks, & certain person has small lestning in
Sulta, Geyya, Veyydkarane, Qdtia, Uddna, Tuvuliaka, Jalake,

1 Teat pakeyya; v, 115 (wheve lines 7 and last two corur); end
ind, ode, jaheyya.

3 Text haa kileaini pubdye pafica, but Sink. od, kleadni sahay pebdya.

 Poxt apchina-dhammo; Sinh, el nsahina-dh. (Comy. del. thin ee
aparihind.sabhivo).

¢ Celo-vasippatio, see below, taxt, . 36 and § 191.

* Heix anggamin, Comy.

* Paroverd = utiawma-ldmakdbusela-kusald . Comy.

T Pedagu.

¥ Lokaniagu.

¥ Adppassuts, lit. ‘baving beard little® {there were zo books). A&t

Fugg. 62.
19 Suena anuppanno wenupagalo. Comy. Lit, erieen, come sbous.’
[ take it 10 mean " has came to nothing.’
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Abbiutadhammi and Yedelic:! yet, as of that smsll learning
ha kmows not the letter, knows not the menning® he does not
live in accordance with Dhawma. That, mouks, is how =
person of small learning profits not thereby.

And in what way, monks, is a person of smali learning
profited theredy ?

In this case, ruonks, a certain person has small learning in
Sulta und the rest: but, as of that small ledrning be ¥mowa both
theletter and the meening, helivesin accordance with Dhamma.
That, monks, is how 2 porson of small learning profits thereby.

And in what way, monks, is ¢ person of wide learning not
profitad thezeby ?

In this case, monks, n cerfain person'has wide lerrning in
Sutte and the rest; but, zs of that wide learning he understands
neither the letter ner the meaning, he lves not io accordance

“with Dhamma. That, monks, is how & person of wide learning
profits not therehy.

And in what way, wonks, is a person of wide leprning
profited thereby ?

in this case, monke, & certsin person has wide fenrning in
Sutiz . . . and the rest: but, as of that wide learning he
wderstands both the letter and the meaning, be is profited
thereby, That, monks, iz how & person of wide lesrning
profits thereby, o

Zo these are the four persons found existing in the world.

ii one have little learning, snd withal®
Mo concentration in his doing,t men
Will Blame him bath in learning and in deeds.

L. Pugg. £3; Vinaiii, 8: A0, 133; fufra, §6 102, 188, A Inte swsertion
of the ninefold Buddhist Ecriptures, not collecled at that time, classed
according te theircontestsriz.: Diccourros proper.discousses rixed with
versod, sxpusitory matler, verses proper, short stories illustrating Yhe
‘solemn sayings,’ tho logia, the birth-storics, the marvels, snd certsin
cetechetien] sittas,  Comy, explizing v detail,

* Azksdhamme, .

3 These piithes are guoted 2t V.37, i, 43 and trens. by Prof. Mausg Tin
in Path of Purity, i, 54, The lzst two lines cre at DRy, 230,

4 Silena asamahito. ’ :
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I one have little rﬁ.ism. and withal
Much concentration in his doing, men
Will praise bis deeds, his lesrning not complets.

And if one hove mugh learning, and withal

No concentration in his doing, men

Wili blame his deeds, his learning being complete,
And if one bave much learning, snd withel

Much concentration in his doing, men

Will praise him both for lesrning and for deeds.

The Budgdha's deeply learnéd follower,

One who is Dhamma-besrer,! who is wise

And, like the gold of Jambu,? without blarme,—
Devas praise hins, Brahmi too prajecth bim.’

§ vit (7). Llluminates® {the Order).
‘Monks, these four who sre accomplished in wisdom, dis-
ciplined, confident,¢ desply learned, Dhumma-bearers, who

live according to UrsBHp —these four illuminate the Order.
Which four ¢

A monk who is sccomplished in wisdom . . . who lives
eecording w0 Dhrmma, illuminates the Order: u nun who is
mnooHvrmwma in wisdom . . . illuminates the Order: so also

Go lay-diseiples, both male and female. These are the four
who, beitg sccomplished iz wisdom, disciplined, confident,
deeply learned, Dhamme-bearers, living in eccordance with
Dhamma, illuminate the Qrder.

1 Dhamma-diars, .

? Nekbhay Jambonadussa {of. snfva, text 20), pure gold fovnd soe, to shmu
in the Jembu river. Cf. UdA4. 418, Comy. jalisuvanna; but from the
ua.zksﬂdw Bae. 1o 8. £, 125 (of an ornament or neckles of sterling gold),
del. 85 mahdjaminesdbhiyo pavatic nodivey nidbattey : mahdjarmbu-palsss
i nunkhe__.wﬁ.q pavitthe suvann' oriuni withakandi [eomewbat like Vergil'y
Golden Bough at &n. vi).

? Scbliabi is the uddirs-tithe; of. Dal. ii, 114; 8. iv, 876, Comy.
paiisaypaliipeng (aocompliished) samzandgals,
¢ Viearade,
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Whoso i wise and confident,

Of leerning deep, » Dhomme-bearer,
Ard lives accordantly therewith

“ Light of the Ozder ' such is eslled.

The virtuous monk, the learadd nen,
The leyrosn apd laywoman staunch,
Theae four illuminste the Order.

' Lights of the Order * they are celled.?

§ viii {8}, Conjideree®
' Monks, these are the four copfidences of o Tathigats,
possessed of which & Tathigete kuows his place as lesder of
the herd, utters hiz lion’s roar in the companies and ssts
rolling the Brahme-wheeld What are the four ¢
A to the cherge made: You who claim to be perfectly en-

lightened are not perfectly mmw_mw»gﬂ& in these shings,—1 566

g

no grounds, monks, Jor showing that sny reciuse or byzhmin,
that eny Devs or Mira or Brabms, that snyone in the whole
world can with justice make this chevge. Since I see no
grownds for such a charge, I sbide in mp@ attainment of pezoe,
of fearlessnes, of confidence.

A5 to she chorge made: You who ¢lsite to heve degtroyed

_the dsavas heve not destzoyed these Asavas,—I see no grounds,

wonks, to show that eny recluse or beéhmin . . . con with
jusiice meke this charge. Since thiz ia so, I abide in the
pttaimiment of pesce, of _“nmimmmnoumv of confidence,

As to the chergs made: The things declored by you %o be
bindrancest heve no power to hinder hira that momoﬂm them, —1
see 0o grounds, monks, . . . Hines this is so I abide in the
atininwnent of peace, of fearlessness, of confidence.

As to the nharge made: The Dhsmma preached by you Iwils
imoite sim. Jt does wot lead him who acts in accordemce

L Of toxt, § 211 fo7 thoss four who defile the compeny.
v Vesaregfap, Cf. &7 1, 71 (Sthanddorulia), where the ten powesy of

& T, oo dotailed.

P Drabes-cokba e Dhamma-e,  Lit, God-whesl,
¢ Antarandd dhormmd M. 5, 139 4.
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therewith to the perfect destruction of Ill,—I see no grounds,
monks, (o show that any recluse or brihmin, thet any Deva
or Mars or Brohmi, thot anyone in the whele world can with
justice make this charge. Since I see no grounds for such a
charge, T abide in the attainment of peace, of fearlessness, of
confidence.

These, monks, are the four confidences of 2 Tsthigata,

posscesed of whick ¢ Tathigets knows his plase us leader of
the herd, utters his lion’s reer in the companies and sets
rolling the Brahma-wheel,

These widespread ways of talk, whate'er they be,
On which recluse and brihmin take their stand,—
When they come near Tathigata, tis said,

Those utterances &re ot confident.?

But he who conquering ali® set rolling on

The Dhammas-wheel in pity for all ereatures,—
Tc such, the best of Deves and mankind.

All beings bow. He huth passed o'er decoming.'

§ix (9). Crevingt
“ Monks, thera are these four grounds for the avising of exaving,
whereby craving, if it does so, arfses in a monk, What four ¥
Because of robes, monks, srises craving in o monk, if it
docs arise: becavse of slmu-food . . . because of lodging . .

! The resding here is doubthul. Text:
Tathigatay patvéna i bhawaii
Visiraday védapatid I vullay.
But Sk, od.:
Tathagatay palrd na te bhavanis
Visaraday (1 visdreds) widapatha fi wultitay.
Ace. to thisIntter I trana.  (They sre not vesdragigns hke those of the B.)
Comy. pppoars to follow the Sivh. reading, thus: na te dhavents, ! they are
ruined { =8kifjan, vingssand),’ but does not discuss the segond of these
linea.
* Toxt kewalin; v.l. bevalo; Comy. kevali; Sink. text, which I follow
hare, kevalen esaday (of. sabbdbhibhi of Vin. i, B, etc.)
1 Bhavassa péragus.
+ Thia sutts ocours st Jtsw, p. 109, the githee &t p. 9. Gf. Fis. of
Conér, 69; D, iil, 223.
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because of success or fzilure in this or thatl arises craving in
2 mouak. These arc the four grounds,

Whoso hath craving us Lix mate®

To age-long wandering is boen m

He cennot cross sasira’s strea

BExistence thus or otharwise,

Krowing the denget of it all,

Knowing how Q.n.ium benreth wee,

Frecd from all craving let the monis,

Ungrasping. mindful, wander forth.'

§ x {10). Bonds,

* Blonkas, thers ave these four bands. What fowr ?

The bond of passions, that of becoming,® that of view snd
the bond of ignorance.

And of what sort, monks, is the bond of passions ¥

Hersin & certain one understunds not, as they really sxe,
the erising, the passing awuy, the satisfacsion, the dissdv dvantage
of aud the escape from the passions.  Th hiza who understands
ot thess things as thay really ave, the postionate just, the
passiopate delight, the cm.ﬁ.mmﬁq aficction, the passionate
oreed, the pasyionate thirst. the passiongie. Sever, cleaving
and craving 3.:: i in the passions, which o.nncm:?* hig mind,—
this, monks, is called :3 bond of passions.’

So touch for Lhe hond of passions.  Amid how is it with the
bozg of becoming 3

Herein, monks, 2 certais one understands not, a5 they really
ate, the arising of hecomings . . . 'the escape {rom becomings.

Jibhavibhara ; (nfre. § 854, Cf TL i, & (Fethd, ‘talk of this or
that '),  Acc. (o flamy. it rolors to fors o guin in losd, crw in the fuller
Comy. at Sa. 6 bhawr 1+ comtrastol with vibhaee thow: ' hectming iB
sungesn, hot-higoming fnilure; brooming is ctornelity, not-burcoming
ia nunibilation: hecy sing is gool, rothecoming is evily vibkarz and
cbhave are the same in menning’ However, the nn__%omﬁ.oE:J v word
in the githus is ithe-dhdrafialiibhdrey, _Scu.mwin or othe wise-
state.'

® Taphé-dutiye. Cf. & iv, 37
3 * Dygsionete desire for beenming in the formesnd-formless worlds.’
Ceomy.  Bond = yeya.
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In him who understande not these things, us they reslly ore,
the lust for becomings, the dolight in becomings, the affection
for becomings, the greed for becomings, the thirst, fever,
clinging, the craving for becoming that is becomings, which
occupies his mind,—this, monks, ia called *the bond of
becoming.”

So much for the bond of passions and the bond of becoming.
And how is it with the bond of view T {The sume iz repeated
Jor view.}

So much for the bonds of passions, becoming snd view.
And what of the bond of ignorance 1

Herein, monks, o certsin one understends not, as they
reslly are, the arising of the six spheres of sense . . . and
escape therefrom.  In him who understends not {these things)
as they really are, the ignorance, the nescience of the six
sphercs of sense which occupies his mind,—thia, monks, is
called * the bond of ignorance.”

In boadege to evil, unprofitable things which defile, which
lead Lo again-becoming, which are distressing and have sorrow
for their result, which are comcerned with birth end decay,
he is therefore called * one who resta not from bondage.”
Theso, monks, are the four bonda.

Monks, there are these four relcases [rom the bonds. What
four ?

Herein, monks, & certain one understands, as they reully
are, the arising . . . the passing away . . . of pessions {the
real s the reverse of the above).

Set {ree from ecvil, unprofitable things which defile . . .
whicl are concerned with birth and decay, therefore is he
called “ one who rests from bondage.” These, monkn, are the
four releases from the bonde.

Dound by the bond of paasions and becoming,’
Bound by the bond of view, by ignorance
Circled about,? to birth snd death returning
Creatures go faring on sagsara’s round.

| Tho first half of theso gathas is st Jtiv. 85,
1 Purekkhald = purale katé parivdritd o, Comy.
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But they who, paesione fully comprehending,

Have learned becoming's bond and have thrown off
The bond of view and ignorance sbandoned,!

TFreed {rom ull,bonds have surely bonds transcended.

OuapTER JL.—DEPORTMENT?
§1 (11). Deportment,

‘ Monks, if while he walks there arise in & monk thoughts
sensuel or malign or cruel, and that monk sduits them,
does not reject and expel them, does not moke sn end of them,
does not drive them oub of renewed existence, & monk who while
walking becomes thus is catled ** void of zenl and unscrupulous,
always and for ever sluggish and peor in energy.”

If while be stands atiil . . . while he sits . . . while he
lies awake Lhere arise in & monk thoughts sensusl, malign or
cruel, and that monk adraits them . . . @ mornk who while
iying awake becomea thus is called "' poor in energy,”

But if, while he walks ... stands .-. . aits . . . lies
awake, such thoughts arisc and he does not sdmit them,
but rejects, expels, makes an end of them, drives them out of
renewed existence,—a monk who while welking . . . stand-
ing ... sitting . . . lying awnke becomes such an oue is
called. ' ardent, scrupulous, always and for evar strong in
energy and resolute.”

‘Whether be walk or stand or sit or? lie,

The monk who thinks of ovil, worldly thiugs,*
Walking the wrong path, by delusion blinded,
Can never Louch supreme ealightenment,

U Virdjayay (patt. of virdjels, whore the gerund should bo used: prob.
for virdjiya, as at 8. i, 15, where Comy. oxpl. 88 virgjilvd) =virdjento
vd wirdjeivd vi. Comy.

1 The uddana-titlo of this veggs ia derived from § i, carsy {roally
*walking ‘), which embraces the four bodily postures, The sutte
oceurs at Jev. 115, whers the readings of our text of ce aftor caruy,
thito, nisinna are righlly omitted; so also in Sinh, lext, .

3 For ghthss (ol Itiv. 82) ¢f. Sn. 103; Ud. 81, 'Text shoukl read
uda vd,

t Geha-nisritug - kilesa-n. Comy,
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‘Whesther he walk or stand or sit or lie,

The monk, controlling thoughts, who takes delight
In ceasing from all thoughts,—sure such an one

is 8t to touch supreme enlightenment.’

il (12}, Virtue!

* Monlks, do ye live perfect in virtue, do ye live perfect in
the performauce of the obligations,? restrained with the re-
streint of the obligntions, perfect in the practice of right
behnviour; seeing danger in the slightest faults, undertake and
train yourselves in the training of Uke precepta. For liwm
who so lives . . . 30 restrained . ., who undertakes the
training of the precepts, whet clse remains to be done !

11, as he walks, coveting-and-ill-will bave vanished Irom a
monk: if sloth-and-terpor, excitement-ond-flurry, doubt-and-
wavering are abandoned: if bis cnergy be stout and unshaken:
if his mindiulnesa be established aud unperturbed: il his body
“be calm and tranguil, his mind composed and one-pointed,—u
monk become thus as he walks.is called " ardent, scrupulous,
always and for ever strong in energy ond resolute,"

If, aa he gtands . . , sits . . . ies awalke, he becomes thus,
lie is 8o called.

Whether he walk or stand or ait or lie

Or atretch his limbs or draw them in sgain,
Let him do alt these things compoaedly,
Above, across, and back again returning’—
Whatever be one’s bourn io all the world!—
Let him be one who views’ the rise and [all
01 all compounded things attentively.s

For mind's composure doing what is right,
Iiver and always training,—" ever intent "—
That is the name men give {o such a monk.’

' Thia sulla occura at Jiiv. 118.

1 Pafimokkha. Cf. Do, 03: M. §, 33; VM. 1, 16; ¥ibh. 244,

3 Apdcinay == beck ngain,

¢ Jagalo gali =lokassa nipphatti, Comy,

* Toxt should read semavekkbitd, ¢ Here Jtiv, inserta o line.

v, 1, £3) The Book of the Fours 15

§ ili (13). Effort.

* Monls, there are these four right efforts.l  What four I .

Heroin & monk generates desire for the non-srising of evil,
unprofitable atates that bave not yet arisen, He Eﬁsm.wn
effort, sets going energy, ho lays hold of and exerts his B,:E
{to this end). He generates desire for the abandoning of evil,
unprofitable states thut have arisen; he makes an efort . . .
He generates desire for the arising of profitable slates not
yet arisen: he makes an effort . .. He generstes mmm:a
for the persisting, for the non-confusion, for the more-becoming,
for the incrense, cultivation and fulfiiment of profitable states
that have orisen: he makes an effort, sets going energy, he
Inys hold of and exerts his mind (to this end). These, monks,
ate the four right efforts,

By right exertion they have conquered Mara's realm:?

Freed, they have passed beyond the fear of birth snd death:

Those happy oncs have vanquished Mara and his bost

And, from all power of Namuci escaping, arc in bliss,’®

§iv (14). Restraint.

' Monks, there are these four efforts, What four 1

The effort to restrain, the effort to abandon, the effort to
make become, and the effort Lo watch over.

And of what sort, monks, ia the effort to xestroin ?

Herein* & monk, seeing an object with the eye, is not en-
tranced by ite general features or by its details. Inssmuch as
coveting and dejection, evil, unprofitable states, might fow
in upon onme who dwells with this eye-faculty uncontrolled,
he applies himself to such control, sets & guard over @.m eye-
faculty, wins the restraint thereof, Hesring o sound with the

t The four sammappadhandns, deseribed at D. i, 120; M. i, :.Euﬂw
eluowhere [of, Vibdd, 201 [} and oalled ' co-faotors of mﬁd.mm_E,@
K.8.v, 173,239 end infra, vii, § 9. Samma = gyndarg, wamd, paripunng,
Comy,

3 Toxt Maradheyyddhibhuno; Sinh. loxt -abhibhiiid.

3 Comy. compares githes st J. iii, 83, sukhino vals na.yb:hc.. cr_..
Nesmuci, & nams [or Mira. Comy. on S. v, 1 oxplains iv sa na-muncafi,

* doea not ot one go.’
¢ Cf. D. i, 70; Pla. of Conlr, 204; K8, iv, 03; Snd. T 4.
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eal, or with the nose smelling an odour, or witk the tongus
tasting & ssvour, or with body contacting tangibles, or with
mind cognizing mental states, he is not entranced by their
general features or by their details; but, inasmuch as coveting
.+ might flow in upon one who dwells with this mental faculty
uncontrolled, he applies himaelf to such control . . . wins re-
straint thereof. This, monks,iacalled ** the effort to restrain.”

And of what sort, monks, is the effort 10 abandon ?

Herein 8 monk does not admit sensual thought that has
arisen, but absndons it, expels it, makes an end of it, drives
it out of renewed existence, So also with regard to melign
and cruel thought that hes arisen, He does not admit evil,
unprofitable states that arise from time to time ... he
drives them out of renewed existence. This, monks, is celled
‘" the effort to abandon,”

And of what sort is vthe effort to make become 1

Hercin & monk makes to become the limb of wisdom! that
is mipdfuiness, thas ia based on seclusion, on dispassion, on
ending, that ends in self-surrender, He rakes to become the
limb of wisdom that is investigation of Dhamma . . . the
limb of wisdom that is energy, that is ac based, He makes to
become the limb of wisdom that iz zest . . . that is tran-
quillity . . . that is conceatration . . . that is equanimity,
based on seclusion, on dispassion, on ending, that ends in sell-
surrender. This, monks, is called ' the effort to make become.”

And of what sort, monks, is the efiort to watch over ?

Herein o monk watches over the favourable concentration-
merk,? the idea of the skeleton, the ides of the worm-eaten

VOf K8, v, 81 ff. T'he limbs of wisdom (whers in my trans, thet of
' zest ' ie by ervor omitted).

3 Bhaddakay samadhi-nimittay. Cf. A. i, 115; 0.8 i, 100; VAL
i, 123; Compendium, 64 (tho dasa asubkdni). This is the reflex image
of the objoot of his exercise. Comy. calls it bhaddakay snd refers to the
meditation on the repuleive things, VAf. i, 173. Presumsbly, by con-
contrating on the unlovely, he reslizes the lovely by contrast. See
Path of Purity, ii, 147: ' To him who guards the sign thers is no loss of
what has been obtained. Whoso neglects to guard it loses sl} that he

obtained.
Y dphika-saiia, Cf. 8. v, 120; K.8. v, 110. To meditate on these
idens ‘s sald W lead w0 rukha-vikdrey.
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corpse, of the discoloured corpse, of the fisyured corpae, the
idea of the inflated corpse. This is called "' the effort to watch
over.”

Thess then, monks, are the four efforts,

Restraint, abandoning, making-become, watching o'er,
These are the four (best) efforts tavght by him,

The Kinsman of the Sup.! Herein a monk,

Ardently striving, makes an end of ML’

§ v (15). Types?

‘ Monks, there are these four chief types (of beings). What
four ?

Chicf of those who have personality 185 Réhu, lord of the
Asuras, Chief of those who are given to the pleasures of sense
is Mandhatat the rajah. Chief of those who have lordship is
Mara the Wicked One. In the world of Devas, Marae and
Brohmas, together with recluses and briahmins, devas and
mankind, a Tathigate is reckoned chief, an Arahant, & per-
fectly Enlightened One. These, monks, are the four chief types.

Rahu i3 chief of persons: chief of those
Enjoying sense-delights is Mgndhata:
Mara js chief of those who lordship own:
With power and glory® is ke radiant.
Above, across, and back again returning,
Whatever be one’s bourn in &1l the world,?
Qf world and devas chief is held a Buddba,’

§ vi {16). The subtle.”
" Monks, there are these four powers over the subtle. What
four ?
Herein a monk is posseased of the power to penetrate the

Y Adicea-bandku,  Cf. 8.1, 186, 192, ifi, 142,

¥ Pannafiiyo, 3 AHabhdvin.
¢ Gf. JA. ii, 310; Mil. 116; Thag, 485.
8 Text should rend yasass lor yosed. * Cf. supra, § 2.

? Sokhummdni. Uddans calls the sutts Sukhumap. Coemys. reed
sukhumani and del. ss ‘knowledge of how to penstrate the subtle
obarsotoriatics,”
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subtilty of body, end he beholds not any other power more
excellent or more refined than that one; he aspires not for any
other power to penetrate the subtilty of body more excellent
&nd refined than that. He is possessed of a like power with
regerd to feeling . . . to perception ., . to the activities,!
and ke belolds not, aspires not for sry power of penetrating
subtilty more excellent nnd more refined theu that. These
are the four.

Knowing the subtilty of form and knowing
How feelings come to be, and whence arises
Perception, how it ends, knowiag th' sctivities
Az other and as ill, but not ss self:2

{These things) if he do sec aright, the monk,
At peace, delighting in the place of peace,
Beareth the final body {in the world),

For he bath conquered Mars and his mount.”

§ vit (17}, No-bourn®
" Monks, there are these four goings to the no-bourn. What
four ?
One goes to the no-bourn through desire, ill-will, delusion,
or fear.® These are the four,
Led by desire, ill-will, delusion, fear,
If one tranagresses Dhumma, his good name
Fudes as the moon it the dark fortnight wanes.'

§ viii (18). Bourn,
‘Monks, there are thess four goinga to the bourn. What
four 1

* Sonkhdrd. ' Synergies ' has been suggested by Mre. Bhys Davids,

! Parata , , . dukkholo . . . no e altate, Gf 8. i, 188, Sankhdre
parato passa, dukkhato md ca otinlo. CJ K.8. 1, 239.

' Mira is pictured as riding into battle on an elephsnt.

t Agaii, not leading to the gasf or bourn: sometimes taken o Nibbine
{for ona who bas reachied it there is no gosl further, sce. to the orthodox
interpretation), Here def. by Comy. {as st VM. ii, 883} ss wrong
motion done under the influsnce of denire, hate or delusion.

' Quoted Nesii, 129, 162, where it is added that the Teacher spoke
thess githis.
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One goes not to the no-bourn through desire, ili-wiil,
delusion, fear. These are the four.
Led by desire, ili-will, delusion, fear,
If one transgress not Dhamma, his good name
Waxes, 88 in the bright fortnight the moon.”?

§ ix (19). Bourn and no-bourn

{d combination of vii and viii.)?

§ x (20). The food-steward,

*Monks, possessed of four qualities a food-stewazd is put
into Purgatory according to his deserts.¥ What are the four ?

He poes to the no-bourn through desire, ill-will, delusion and
fear. Posscssed of these four qualities o food-steward is put
intv Purgatory sccording to his deserts,

Monks, possessed of four qualities a food-steward is put inwo
Heaven gccording to his deserts, What four 7 (T'he opposite
of the abave.)

Whatever folk are unrestruined in lusts,

Not fed by Dhamma or respect for Dhamma,*
Led by degire, ill-will and fear they go:®

‘A blemish to the company ''® they're called.
Thus was it eeid by the Samana who knows.?
"Therefore those worthy ones and worthy pruise
Who, fized in Dhamma, do no evil deed,

Not going by desire, ill-will and fear,~~

" Cream of the company " such ones are called.
Thus was it seid by the Samana who knows.'

t Of. D. i, 182 {Sigalovada.sutta).

? Spoken thus, says Comy., fur the sske of the ‘inteiligent.’

3 Yathdbhatay, Cf. A.i, 8; G.8. 1, 6 n.; infra, Ch. VII, 4. T'or the
{ood-steward or almener (bhattuddesake) cof. Vin. i, 58; A. il1, 274;
JA. i, 5. There were evidently * unjuct stewards ' in thoss daya.

¢ Dhammike seams to be the equivalent of * conscientious.’

¢ The gathas omit the third quality, moka.

8 Parisza-kkasavo. Cf. infra, text 225 (p. dussana) end Dhp, v. 9.
Kasiva is an estringent, opp. to mangda below; Comy. paraphr. by
p-kacavara (dust-heap).

7 Here und below text should read samaneng janatd.
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CasrrER III—UrRUVELA.
53 (21). At Uruveld ()}

On & certain occesion the Exalted Ouve was staying nesr
Savatthl, at Jete Grove in Anathspindike's Park. Then
the Exalted Oune addressed the monks, saying: ‘ Monks.’

‘ Yes, lord,’ replied those monks to the Exalted One.

“On a certain occasion, monks, I mysell was staying at
Uruvela, on the bank of the river Nerafijara, under the Goat-
berds’ Banyan,? just after I had become fully enlightened.
To me then ccourred this chought as I was meditating alone:
Ill at ease dwells the man who reverences pot, obeys not.
i What if* T were to dwell doing honour and paying reverence
to soma recluse or brahmin, and serving him ?

Then, monks, it was I who had this thought: For the

) ‘perfection of the sum total of virtuest stitl imperfect 1 would
dwell so doing honour, obeying, reverencing and serving a
rectuse or brahmin: but not in this world with devas, Maras,
Brahmis, not in the host of recluses and brahmins, not in the
world of devas and mankind do I behold any other recluse or
brabmin more perfect in virtue than myself, whom honouring
I could dwell reverencing, obeying and serving him. '

For the perfection of the sum total of congentretion still

"imperfect I would dwell . . . for the perfection of the sum
total of wisdom . . . for the perfection of the sum total of
release still imperfect I would dwell so doing honour . . .
but not in this world . . . not in the world of devas and man-
kind do I behold any other recluse or brhmin more perfect
in concentration, in wisdom, in release than yeelf, whom
honouring I could dwell reverencing, obeying and serving him.

! In Mngadha, CF Asl 219 Bxpoy il 200; UdA. 26, whero the
name is eaid to mean ‘ssnd-leap.’ The woll-knowsn incidents here
repested oconr st 8.1, 138; K.8. 0, 174

* Hee K50, 128 1,

3 Toxt kinnu kho; Sinh. toxt kannu khe.

¢ Sila{-samadhi-padid-vimutti}-khandha,  Cf. A i, 125; GL8. 1, 107,
where it ia ssid that ons should worship, revers, follow, serve and
honour one superior to onesel! in theae qualities.
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Then, monks, it wae I who had this thought: Suppose this
Dhamme in which 1have been perfectly enlightened ~~supposse
T were to dwell honouring, reverencing, obeying and serving
this Dhammas ?

Thereupon, monks, Brahma Sshampati, knowing the thought
that was in my mind, just 85 & strong mas might straighten out
hie bent arm or bend in his outstretched arm, just-so did he
vanish from the Brahma world and appear in front of me.

Then, monks, Brahmié Sahampati, placing bis outer robe
over one shoulder and with his right knee pressing the ground,!
stretched out his joined pelms towards me and said this:

“Even 8o, Exalted One! Even so, Wellfarer! Whosoever
were in time past arahants, perfectly enlightened ones, lord,
those reverend ones also dwelt honouring, reverencing, obeying
and serving Dhamma, Whosoever, lord, in future time shall
be arehants . . . shall 2lso dwell honouring . . . and serving
Dhamma. So also now, lord, let the Exnited One who is
arahant, a perfectly enlightened one, dwell honouring, rever-
encing, cheying and serving Dhamma.” Thus spake BrahmA
Sahempati, So saying he added this further:

“The Perfect Buddhas who have pasaed,
The Perfect Buddhes yet to come,
The Perfect Buddha who is now,
And hath for many banished woe,—
All dwelt their dhamma? honouring,
Do dwell® and shall dwell; "tis their way.*
So ke to whom the self is dear,?

t In the 3, version the Editor has read attha-kdmo, ' welfare is dear,’

1 Saddhamma. See below, Ch. ¥, 3, 4, where ocour both saddhamma
and dhkamma. It maey mean saka-dhamma, the standard each ono
follows {' the voice of conscience,’ § 246 n.).

3 Comy, pointing out that therc is only one Buddha ot o time quotes:

Na me Geariyo atthi, sediso me na vifjali,
Sadevakarmiy lokasmip n' althi me pefipuggaio,
(Vin. i, =2, i, 17L)
* Bea Buddhina-dhammata. Cf, M. iii, I2L
¢ Adakdma, Cf. 8.1, 76=Ud, v, 1 (bub VM. 207 gquoting it prefors
tho reading eftha-£).  The reading st &. is agha (weal).
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Who tongeth for the great Selfl—he
Should homage unto Dhamma pay,
Remembering the Buddha-word."#

Thus ppake Brahmi Sahampati, monks. 8o saying he
saluted me and keeping me on his righs side vanished there
and then.

Then, monks, seeing that it was the wish of the Brabma
and proper for myself, I dwels honouring, reverencing, obeying
and serving that very Dhamma which hed been well compre-
hended by me. Moreover, monks, since the Order has become
posaessed of greatness, I hold the Order also in strict regard.”

§ii (22). At Uruveld (b).

'On & certain occasion, monks, I myself was steying at
Uruvelé on the bank of the river Nerafijarii, under the Goat-
herds' Banyan, just after I had become perfectly enlightened.

Then, monks, a great number of brahmins, broken-down
old men, aged, far gone in yeers, who had reached life's end,
came to visit me where I was. On reaching me they greeted
me courteously, and sfter the cxchange of greetings and
courtesies sat down at one side. As they sat thus, monks,
those brihmins said this to me:

“ Wet have heard it said, master Gotams, that Gotama the
recluse pays no respect to, does not rise up in presence of,
does not offer a seat to bréhming who are broken-down old
men, aged, far gone in years, who have reacked life’s end.®
Tnasmuch, master Gotama, as® the worthy Gotama does none of

V Makalian; text makaniay; v.|. mahality =makanta-bhivay. Comy.
But¢f. 0.8, 1, 227,

' Saray {part. nom. by poetic licence) Bruddhdna-sdsanayn,

3 Tibba-garavs. Thia last § is not in 8.1, Tt bas the appenrance of
having beer added to make up the ' Triple Gem ' (Buddha.dhamma.
sangha), o later conception. Comy. remarks: ' When wus the Qrder
honoured ! It was whon Mahipajipetl offerod the sct of robes to the
Master (A, iii, 263), who then said: "' Give them to the Order, Gotamid.
Ui you do so, both I myscHf and the Order will bo honoured.™’

¢ Text shioull roud sutay no lor ne.  Comy. hna n' elan =~no ctay ; Sinh,
text m' cay, ¢ Asat A4, 67=0.8.i,63: 4.iv, 173,

* Yuodiday hereis preferable to tayidap of text and A, iv,
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these things, it is not the proper thing to do,! master
Gotama.”

Then, monks, I thought to mysel{: In truth these reverend
ones understand not either the elder, or the things which
make an elder.?

Though & man be old, mounks, eighty or ninety or a hundred
yesrs of age, yet if he be onc who spesks out of due sesson,
who speaks things untrue and unprofitable, things contrary to
Dhamms and contrary to Discipline: if he be one who utters
words unworthy to be treasured in the heart,® words un-
seasonable and void of reason, words undiscriminating and not
concerned with welfare,—then that one is reckoned just s
foolish elder.

Though & man be young, monks,—a youth, a mere lad,
black haired nnd blessed with hia lucky prime, one in the first
flush of life,—if he be one who speaks in due season, who
speaks things true and profitable, things according to Dhamma
and Discipling: if he be one who uvters words worthy to be
treasured in the heart, words seasonable, ressonable, discrimin-
ating and concerned with welfare,—then that one is reckoned
o wise clder.

Now, monks, there are these four things which make the
elder. What four ¥

Herein & monl is virtuous, perfect in the obligations, re-
strained with the restraint of the obligations, perfect in the
practice of right behaviour, seeing danger in the slightest
faults. e undertakes and trains himself in the training of
the precepts, he has learned,’ is replete with learning, is a
boerd® of learning. Those doctrines which, lovely st the
beginning,. lovely in the middle, lovely at the end (of life}

v Na sampannay=ananucchavikay. Comy. (at A. i, na yuttay).

V Thern and fhera-karane dhamme.,

3 As at D\ i, 4 and with Comy, text should read anidhdnavatiy vdeap
bhasita for taniding. (Comy. ns hodaye nidAetabda-yutiokan.) Cf.
mfra, § 198,

¢ Suta. Cf. KhpAd. 102. Comy. likons him to a full pot whieh does
nob fenk.

* Sannicaye. Cf A&, B4,
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both in the meaning and the letter of them, which preach the
utterly fulfilled, the perfectly purified way of the God-life,—
such doctrines are much heard by him, borne in mind, re-
peated nloud,! pondered over and well penetrated by his
vision.2 The four stages of musing which are of the clear
consciousness,® which are concerned with the happy life in
this very world,—these he wins easily, without effort, By
tho destruction of the &saves, in this very life thoroughly
understanding the heart's release, the relesss by wisdom, he
realizes it, attains it and dwelle therein.
These, raonks, are the four things which meke the elder.

He who with swollen mind doth utter
Much idle talk, his purpose void

Of all restraint, nor takes delight

In very dhamma,* is a fool,

Far from the renk of elder he,

Evil his view, he lacks regard.

He who, in virtue perfect, learned,

Of ready wit, controlled, » sage,

With wisdom sees the sense of things,?
Of open hesrt,® of ready wit,

He hath transcended every state,

Who bath sbendoned birth end death,
Who in the God-life perfect is,—

That is the man I elder call.

By ending of the asavas

A monk is rightly elder called.’

! Vaeasd paricitd =wiciya sajjhayita. Comy.

1 Ditthiyad = potindya, Comy.

3 Abhicelasika =abhikkhonis-visuddha-citiay. Comy.

s Asaddhamma.ralo. Ses above on § i of thie chapter, and on
§ 240,

v Parfdy’ atthay,  So Comy. snd Sind. text, but our text pariis .
' With Way-insight (or wisdom] he secs the meaning of the four truths.’
Comy.

¢ Akhda,
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§iii (23). The world,

*Monks, the world! is fully comprehended by o Tathigats.
From the world a Tathigata is released. Monks, the arising
of the world is fully comprehended by a Tathigata: the arising
of the world is abandoned by a Tathagata. The ending of
the world iz fully comprehended by a Tathigata: the ending
of the world is realized by & Tethigata. Monks, the practice
going fo the ending of the world is fully comprehended by
o Tathigata: the practice going to the ending of the world
is made to hecome by a Tathigata,

Monks, whatsoever in the whole world, with the world of
Méras, Brahmfs, together with the host of recluses and
brihmins, of deves aud mankind, is seen, heard, sensed,
cognized, attained, searched into, pondered over by the mind,—
ali that is fully comprehended by a Tathigata. That is why
he is ealled ' Tathigata.”” Moreover, whatever & Tathagata
utters, speaks and proclaims between the day? of his en-
lightenment ¢nd the day on which he passes utterly eway,—
al] that is just so® and not otherwise. Therefore is he called
“ Tathagate.”

Monks, as a Tathigais epeaks, so ke does: as he does, so
he speaks. That is why he is called *' Tathignts.”

Monks, in the whole world, with the world of Devas, of
Miras, of Brahmia ., . ,'of deves and mankind, » Tathigata
.ma congueror, unconquered, sll-seeing,f omnipotent, Therefore
13 he called ‘' Tathapgata.”

By comprehending all the world

In all the world just as it is,

From oll the world is he released,

In all the world he clings to naught.®

! Comy. takes foko to mesn dukkha.saccan. This § ocours et féiv, 121
with slight differences. CJf. the Firet Utterance in Finaya, i, 10; D. i,
135.

* *Night* acc. to tho Indian use. * Talth' eua.

' Adfia-d-atihu-dasa, lit, ' come-what-msy-seeing.’

¥ Antipayo (Windisch st Ihiv. (22 prefers anipamo); for andpays
¢f. 8. 1, 18] mianhd-dighi-upayehi virahilo. Comy.
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He is the all-victorious eage:

"Tis he who loosens every bond:

By him is reached! the perfect peace
{Nibbians) that is void of fear.?

The Enlightened Cne, the passion-free,
Sinless, who hath cut off all doubts,
Hath reacked the end of every deed,
Freed by removal of the base.?

Exalted One, Enlightened he,
The lion be without compare,
For the deva-world and world of men
He caused the Brahma-wheel to roll,

Wherefore the devas and manking
Who went for refuge to the Seer
Meeting shall pay him homage due,
The mighty one, of wisdom ripe.*

“Tamed, of the tamed is he the chief:
Calmed, of the calm is he the sage:

Freed, of the freed toprmost is he:

Crossed o'er, of them that crossed the best ™"
8o saying shell they honour him

The mighty one, of wisdom ripe,—

" T the world of devas and mankind

None is there who can equal thee.”’

§ iv (24). Kalaka.b
On = certain occasion the Bxslted One was staying st Siketa,
in Kilaka's Park. Then the Exalted One addressed the
monks, saying; ‘ Monks.’

' Text should read phulthasss, * gen. for instrumental.’ Comy, It
is, howover, not gen. but dative.

¥ A-buto-bhaya.

Y Upadhi, substraia.

¢ Vitasdrada, * free from sprouting sgain.' Cf. supro on Cb. T, § B;
Itiv, 76.

+ Acq. to Comy, be was & rich man who gave & park Lo the Order.
SAketa was » town in Kossia. Cf. Buddh, Indwa, 38,

1v, 11, 24} The Book of the Fours 27

“Yes. lord,’ replied those monks to the Exelted One. The
Exalted One ssid:

‘ Monks, whatsoever in the world, with its deves . . . with
its host of recluses and brihmins, of devas and msaakind,—
whatsoever is seen, heard, sensed, cognized, attained, searched
into, pondered over by the mind,—all that do I know. What-
goever is geen, heard . . . pondered over by the mind,—that
heve T fully comprehended: all that is understood by the
Tathigata, but the Tathiagate is not subject to is!

1f 1 were to say: I know whatsoever in the world is seen,
heard, and so forth,” it would be a falsehood in me. If T
were to say: ““ I both know it and know it not,"” it would be
s falsehood in me. If I were to say: ** I neither know it nor
am ignorant of it,” it would be a falsehood in me, that would
be & fault in me.?

Thus, monks, s Tathigats is 4 seer of what is to be acen,
but he has no conceit? of what is seen: he bas no conceit of
what has not been seen, he has no coneeit of what is to be seen,
ba has no conceit about the seer,

Hearing what is to be hesxd, he bas no conceit of what has
been heard or not heard or i to be heard, he hes no coaceit
about the hearer, So also sensing what is to be sensed . . .
cognizing the cognizeble . . . he has no conceit of the thing
cognized or to be cognized or of him who has cognition.

Thus, monks, the Tathagata,* beingsuch an one in things seen,
heard, sensed, cognized, is ' such.’” Moreover, than “he who
issuch ' there is none other greater or more excellent, I declare,

1 Tay Tathdpalo ng upafihdsi, Comy. bus na upegaficki (by way of
the sense-doors). ‘Thie is expl. by next line of githss, eloy ajjhorilap
n' otthi, The reading at Ud4. 130, whero this passage iz quoted, is tap
Tathdgatassa na upafthdsi, 'did not occur to (! was not invented or
imagined by} the T

V Kali=doso. Comy.

3 Deoming, {anoy: mafial, as st 8. iv, 22; K.8. iv, 12,

¢ The text is confused bers. Comparing Comy. and Sink. text and
punctusting, I get the reading diammesu lidive yeve, WdiJ lamhé ca
pans tidilamhd (abl, of adisw} adfio ladi ultaritaro vd, etc. Tddi —arakd,
eriva. (Cf. Sn. 522, Ndpo tadi pavuccale tathatts.y Ful) comments on
Tathdpata wil) bs found st UdA. 128, 130, where this sults is quoted.






28 Gradual Sayings [TEXT if, 24

Whate'er is seen, hesrd, sensed or clung to is eateemed
As truth by other folk. 'Midst those who are convinced!
Not such am I, not one to claim that what they say,

Be it true or false, is ultimate? Ilong ago®

Beheld this barb whereon mankind are hooked, impaled.
[ know, 1 see, to that cling not Tathigatas.’

§ v (26). The God-lifet

 Monks, this God-life is not lived to cheat or cajole people.
It is not concerned- with getting gein, profit or notoriety, It
is not concerned with a flood of gossip nor with the idea of
“let folk know me a8 so-and-so,” Nay, monks, this God-life
is lived for the sake of self-restraint, {or the sake of abandoning,
for the sake of detachment from the possions, for the sake of
making to cease,

For gelf-restraint and for abandoning,
Heedless of what men eay® of it, this God-life
Did that Exalted One proclaim as going
Unto the plunge® into Nibbana’s stream.

This is the Way whereon grest ones, great seers
Have fared ; and they who, sa the Buddba taught,
Attain to that, will make an end of i1,

F’en they who whet the teacker taught perform.’

§ vi (26), The cheal”
' Monks, whatsoever monke are chests, stubborn, babblers,
astute,? ingolent, uncontrolled, such ars no followers of me.?

! Saya-sapvulesy sdifthi-gatikd. Comy.

? Parap=utfamay katvd. Comy, which quotes the common boast
‘idam eta saccarn, mogham afdan’ i,

¥ Pafigacea. * Under the Bodhi tree,’ saya Comy.

4 As st Jtiv. 28, which omith ilivdda- and virdga-sirodhatthay.

§ Anilikay =ii-ha-parivgijitay, aparapaliiyen. Comy. [(svoiding, in-
dependencs of, mers talk).

® Ogadha. Cf. A. 1, 168; 8. v, 344 = K.§, v, 208 n.

7 This sutta occurs at /&iv, 113.  Cf, Thag. 868

! Singi, Comy. quotes the def. st 7ibk, 361, lit. ‘having & born.'
Vibhd. 476 explaine ‘ in the sense of piercing: & nameo for the depraved
lifo of townsfolle,” Trans. ot Brefr,, p. 337, "akilled diplomatista,”

Y Mamakd=mama santaki. Comy.

tv, 111, 26) The Book of the Fours 28

Such have fallen away from this Dhamma-discipline: nor do
such monks win growth, increase, prosperity in this Dhama-
discipline.

But, monks, whatsoever monks are no chests, not stubborn,
no babblers, sages, tractable, well controlled, such indeed are
followersof me. Such have not fallenaway from this Dhamma-
discipline: such monks win growth, increase and prosperity
therein.

Cheats, stubborn, babblers, crafly rogues,
Insolent and uncontroiled,—

They in Dhamma do not grow

By the all-wise One declared.

But honest ones, no babblers, sages,
Tractable and well controlled,
They verily iz Dhamma grow
By the all-wise One declared.’

§ vii (27). Contented.!

' Monks, these four things are trifling, eesily gotten snd
blameless. What four ?

Among robes, monks, reg-robes are a trifling thing, easily
gotten and blameless. Of food, monks, alms-food of scraps
is a trifling thing . . . of lodgings, monks, the root of a tree
ig 8 trifling thing . . . of medicines, monks, ammonia® iz &
trifling thing, easily gotten and blameless too. These ere the
four trifling thiogy. . . .

Indeed, monks, when & monk is content with trifles that are
easily gotten, I declare this to be one of the factora of re-
cluseship.®

Contented with what brings no blame,
A trifling, easy-gotten thing,

His mind untroubled by the thought*
Of lodging, robes, or food and drink,

Y At Itiv. 102, Cf. Path of Purily, i, 76. 1 Pitimulla,
+ Here text bae afifiatarap samanfiay, but Jtiv, sdmaidn’ angay ({aotor
ol recluseship).

¢ To make sonso with vighalo citlassa toxt should read na for ca,






